also joins a florescence of literature that interrogates the idea of "place" in increasingly sophisticated ways, and in keeping with this literature retains a simultaneous focus on the materiality and meanings of place, and how both of these dimensions of place are socially constructed. Edward Casey argues that place is a "phenomevent," that it is always located in both time and space; and that the "self" (or identity) and place are always mutually constituting.7
Furthermore, as Margaret Rodman notes, places are always relational: the rural Belizean village of Crooked Tree can only be understood, can only have meaning, insofar as it is different from and/or comparable to other rural villages in the area, or the town of Orange Walk, or Belize City.8 Not only are they relational, but places always exist in a hierarchical relation to one another: rural to urban, periphery to center, or in this case "bushy" to "modern."9
Belizean Creole identity is rooted to certain places and emerges out of particular material practices that transform these places, or out of particular modes of relationship to natural resources."0 By the same token, rural Belizean The theories I have touched upon have helped me make sense out of the evidence that I have gathered from the Belize National Archives, secondary literature, and three years of ethnographic research (1993) (1994) (1995) (1996) conducted primarily in the Belizean Creole community of Crooked Tree, but also in neighboring Creole villages, during which stories of working in mahogany camp in days past were foregrounded by the residents with whom I spoke. In fact, it was people's frequent invocation of the past and their long historical roots in these places-their ancestral connection to the "Baymen"-that provoked this anthropologist into historical inquiry.
HISTORICAL OVERVIEW
I BEGIN with a consideration of the economic, political, and social milieu that gave rise to this intertwining of race and the environment. What we today call Belize was in the seventeenth century a remote backwater that attracted British pirates and buccaneers as a base from which to raid ships headed to Spain with their valuable (and typically imaginary) cargoes of gold. The watery lowlands of central and northern Belize were also, however, home to dense stands of logwood, which in the late seventeenth and eighteenth centuries became a highly valuable commodity-a source of dye for the burgeoning textile industry in England. Some of the early privateers settled in these waterlogged plains, cutting and selling logwood as a means to generating wealth.
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This was not the home of aristocratic plantation owners, using th wealth to develop sugar plantations as were found in other parts of th
The "fathers" of Belize were instead a set of rogue pirates who reck cutting and selling logwood was more lucrative than raiding Spanish
Logwood trees, though dense and heavy, are not very large, so cuttin logwood was a task easily done by one or two men. Thus it was not u there is mention of African slaves in British Honduras, and in thes the typical logwood-cutter probably did not own slaves. The wealthier who were able to own slaves probably owned only a small number.
By the late eighteenth century, logwood cutting was superseded in economic importance by mahogany extraction, which became the main industry in Belize during the nineteenth century. Mahogany cutting and removal were dramatically more labor-intensive than logwood. The trees were widely dispersed in Belize's tropical forests, were enormous, and often were found quite far from the waterways that served as the settlement's only transport routes. The mahogany industry was therefore profitable only because of slavery. Groups of between five and twenty slaves were employed by mahogany cutters to find the trees, fell them, and haul them out.
By the late 1700s, when mahogany dominated the economy, the number of slaves increased sharply, to two thousand, while the white population remained in the hundreds.', Significantly, from the earliest days onward there were substantial free colored and free black populations as well, typically outnumbering the white population, and rapidly growing because of the genderrace matrix: few white women lived in early Belize. Furthermore the white population itself was hugely diverse, with only a relatively small number constituting the economic and political elite. British Honduras at this stage was similar to other Caribbean colonies and settlements-a small wealthy white elite ruling a majority black population with a mid-sized free colored, free black and poor white population mediating between the two.13 Indeed, as Peter Linebaugh and Marcus Rediker point out in The Many-Headed Hydra, the mixed population at the lowest rungs of this settlement in the late 1700s was part of the "motley crew" that, in its opposition and resistance to the "new order of conquest and expropriation" shaped the development of the Atlantic world.14 One of the key characteristics of this population was that differences in race, ethnicity, and national origin were less significant than the opposition of this group to the wealthy mahogany cutter's expropriation of the lands that the "motley" crew had been using as a commons in years prior.
With emancipation in 1838, the fundamental social structure of British Honduras, rather than opening, became further entrenched and stratified. The ruling white elite swiftly enacted legislation to limit the ability of newly freed slaves and the growing population of free colored to acquire land, thus ensuring that a substantial population would be available for the hard labor of the mahogany camps. By the mid-nineteenth century, the mahogany industry began to decline as a result of a complex of factors-a boom in production that created a glut on the market, depletion of the trees closer to riverways (which were less The slave (either African or "Creole") in this passage was a passive, instinctual creature. It was not reason and deduction that led him to the mahogany tree, it was what "observation" has "imprinted" on him. In this passage, as in others, the African slaves were described as animal-like, or part and parcel of the tropical forested landscapes in which they labored. Henderson's description of the mahogany slave group more generally detailed how effectively and efficiently these slaves performed their tasks. Underlying these descriptions was a sense of "oneness" with the natural environment-a positing that the slave's appropriate post in life was being stationed out in the midst of the "bush."24
As tension mounted around the question of the abolition of slavery, the 1830
Honduras Almanack offered descriptions of Belize's ethnic groups for potential visitors, investors, and colonial officials. In this volume, free blacks, free colored, and slaves were each described separately, though they were seen as having some fundamental similarities. Free blacks were described negatively while slaves were praised-the Almanack clearly suggested that African elements of the population were worthy to the future of the settlement only if they were yoked, or enslaved.
This content downloaded from 161. In this description, the animal-like qualities of the free black stood out in sharp relief. The "dullness of mind," the reliance on instinct rather than reason, the inability to communicate (a hallmark of humanity), and the awkwardness of their thinking in opposition to the apparent grace of their movements set these people up as not human. Rather they were most like deer or jaguar in the forest.
The authors of the Almanack were not reticent about their agenda in describing the classes of people in British Honduras. They wrote this part of the Almanack in order to convince readers that the state of slavery was the most morally appropriate for these populations of African descent: "[Hlere we would recommend the abolitionist to pause; to visit the people for whom he pleads; to reside twelve months among them to observe the mode in which their minds are habituated to work; to compare the comforts which they can command, in their present state of slavery, with the precarious existence, the absolute poverty that await their projected freedom; and let him lay his hand upon his heart, and say how far he can honestly proceed in those proposed measures, which have agitated and deceived minds unacquainted with the merits of the question, and rendered the slave himself discontented. The name of liberty is dear and precious, but unfortunately the negro's notions of freedom are confined to-that state in which idleness, sloth, poverty and vice may be indulged."26
Ascribing the conditions of "idleness, sloth, poverty and vice" to potentially liberated slaves was another dehumanizing move, and suggested that this population could not be expected to make a mark on the landscape, to transform a "backward" colony into a colonial treasure. Perhaps more to the point, their "species-being" was not the same as that of the white English authors.
Continuing on this theme of indolence and poverty as the key markers of African-descended identities, the Almanack's authors, in discussing the availability of labor in the colony, described a typical representative of the free black and colored population as "equally ignorant of the value of time and responsibility for the improvement of (the country), is not alive to the duty of industry:
clothes, he require none beyond a shirt and trousers, and a small quantity of powder and shot, a few hooks and line, will in half an hour, furnish him with sufficient to support his family for a day or two. These early colonial descriptions encoded two propositions about African populations at a time of great debate over the economic future of the colony: They were at their best as mahogany workers and they had no capacity to develop the colony. Thus racial constructions in Belize functioned in ways similar to stereotypes of African-descended populations in other slave-holding societies.
People of African descent were understood to be capable of contributing economically to society only when they worked for others, and they must be force to do so.
High-level colonial officials and visiting government officers from London frequently expressed concern about the lack of agricultural development in the colony, especially given that the mahogany industry began to wane at mid- As throughout the rest of the Caribbean, a key concern of the economic elite and colonial officials of British Honduras after emancipation was how to maintain the inexpensive labor force that made the colonies profitable. The mahogany works owners were well aware that newly freed slaves may well have wanted to be free of institutionalized labor (i.e. slavery or wage labor), and probably would have preferred trying to eke out a living on small pieces of land in out-of-the-way corners. Immediately following emancipation, then, a series of institutions were put in place to ensure the continued presence of a viable labor force. Some of these included greatly restricting the ability of individuals to obtain land, a debtpeonage system to organize the newly "free" laborers, and masters-and-servants- These colonial testaments yield a picture of the Belizean Creole as the consummate lumberjack, who had found his true avocation in working mahogany.
Furthermore, by virtue of being at least partially of African descent, i.e. more animal-like than humanlike, the Belizean Creole was quite well suited to this "bushy" occupation and was in his element as an animal in the wild. "Bush" is the Creole word for areas of the natural environment that have not been altered by humans, but it also refers to rural areas in general, taking on cultural connotations of rurality in opposition to urbanity, black as opposed to white, illiterate and "duncy" as opposed to educated and cosmopolitan. Likewise the present-day popular epithet "bushy" invokes an image of a dark-skinned, kinkyheaded, half-dressed man who is more at home in a canoe in the "bush" than in The racial construction of the Belizean Creole suggested that members of this group had no ability or interest in agriculture, or other more domesticated ways of laboring in nature. This assertion shows up in numerous texts, and crosses the lips of contemporary officials concerned with the '"development" of Belize.37
The story of "the" Belizean Creole, then, is that "he" really is suited only to laboring in the mahogany camps, and living in the city in between woodcutting seasons.
The Belizean Creole could not have helped to design the transformation of the Belizean landscape into a productive, developed, inhabited landscape. As the racialized ascriptions tell it, those transformative tasks were the purview of the white colonial elite.
Here the role of place in shaping racial identity emerges clearly. Some urbanand often lighter skinned-Belizean Creoles were large landowners and merchants in the early to mid-nineteenth century, having inherited property from their wealthy white fathers. Clearly, not all wealthy whites who fathered children with women of African descent treated their offspring as legal heirs, but some did.
They manumitted them if they were children of slave women and deeded them property. The wealthiest of these free colored people maintained houses in Belize
City from which they managed mahogany works in the out-districts. In the nineteenth century, however, large landholdings that had been in the hands of The birth records also reveal that there were many women in this district.
Indeed, many couples stayed in the same settlement. Between i888 and 1898, two or more births (up to thirty for some locations) were recorded for people with
Creole surnames at thirty-five camps or settlements in the Orange Walk District.
Although the archetypal Belizean Creole of colonial commentarywas male, women also were contributing to the development of rural Belizean Creole places. Some of these women were employed as washerwomen or cooks, but most were not listed with an occupation. These women did the work of maintaining households in these settlements, effectively building the settlements.
CONCLUSION
PUSHED TO the very margins of an already marginal territory, the free coloreds and blacks and then the newly emancipated slaves found ways to survive and thrive in the most oppressive of conditions in nineteenth century British Honduras. They cleverly cast wide nets of economic activities in order to ensure their material well-being. At the same time, because they were on the margins of areas of rich wood and because critical infrastructure was not supplied to areas dominated by Creole people, they were not able to radically alter the landscapeat least not in the ways in which sugar and citrus plantations have altered are "bushy." These socio-ecological stereotypes and the deeply embedded racism that they encode have operated as an obstacle to Afro-Belizeans wishing to initiate commodity production, primarily by ensuring their alienation from productive lands, but also in a number of more subtle ways. In a recently politically independent nation in which timber resources were historically depleted by colonial powers, and which has turned its productive interests to export agriculture, the consequence of these stereotypes -and the elisions they supportincreasingly has been to disenfranchise the rural Belizean Creole population. 
NOTES
This essay has benefitted from comments from Thomas McClendon, Adam Rome, and the anonymous reviewers for Environmental History.
